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were appended. The magnificent fac-simile reproduction of the Vaticanus, 
published in Rome 1868-1881, prepared the way for a really good edition of the 
text. This Professor Swete has begun to publish, issuing the first volume at 
Cambridge, containing Genesis to IV. Kings.* Here the genuine Vaticanus text, 
which deviates considerably from the Sixtina, is reproduced, together with such 
readings from the other leading MSS. as to give the reader the best critical mate- 
rial on hand for the study of the Septuagint version. No other edition should 
now be used for Septuagint work. 



WEBEE ON THE ESCHATOLOGY OF THE TALMUD, t 

By Peof. Geoege B. Stevens, Ph. D., 

Tale University, New Haven, Conn. 



IV. THE PINAL COMPLETION. 

a. THE EESUEEECTION AND THE JUDGMENT OF THE WOELD. 

Through the opposition of the nations of the world to the Messiah, the Mes- 
sianic Kingdom is brought to an end, and the judgment and separation of the 
godless nations from the earth which is renewed as the dwelling-place for the 
people of God, begin. The resurrection is not general, but is for Israel alone. 
Maimonides says: "The resurrection of the dead is a fundamental article of 
Moses, our teacher, — peace to him 1— but it comes only to the righteous." Resur- 
rection is the prerogative of those who participate in the Kingdom of God ; the 
godless are already dead in life. It is accomplished only in the Holy Land. 
Those who have not studied the law cannot rise again. Such is the general repre- 
sentation in the talmudic literature. Some, however, maintain a resurrection for 
the heathen, but say that they do not remain in life, but sink back into death 
again. Generally the resurrection is contemplated distinctively as a reward of 
righteousness, i. e. observance of the law. 

The heathen and the disobedient (who have despised their circumcision and 
renounced the Covenant) in Israel go direct at death to Gehinnom and receive 
their just punishment (cf . Luke 16:23). " Gehinnom, which is for'Israel a Purga- 
tory, is for the heathen the place of punishment ; it is not in its original purpose 
designed for Israel." Those who in Israel despise the sign of the Covenant, e. g. 
the Samaritans, are reckoned as heathen and are destined for Gehinnom. There 
are unpardonable sins which consign even Israelites forever to Gehinnom. 

Those who fall into Gehinnom suffer pain and torment and at length com- 
plete annihilation. Their pain is caused by the darkness, fire and brimstone of 
the place. If one applies himself incessantly to prayer, his fire may be somewhat 
cooled. The tears of the righteous falling into the place, cool its fires. The reason 
why brimstone is so nauseating is that it is designed for the punishment of Hell. 
The smell of it is a premonition of its use. Are these sufferings everlasting or do 
they terminate in absolute annihilation ? Both views are found ; the latter is the 
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more common one. It is probable that they may be reconciled on the supposition 
that, for the worst of men, pmiishment was everlasting, but for less degrees of 
guilt, a cessation of being might make an end of suffering. 

The idea of judgment has two forms, — as applied to the individual at his death 
and as a general and final assize at the end of the Messianic age. This age is a 
time of possible salvation for the heathen, and their final condemnation cannot 
occur imtil they shall have made their great resistance to the Messiah at the end 
of the Messianic period. At that time the measure of their iniquity will be full 
and they shall be assembled before God for final judgment. This will be the 
last act in the drama of human history in time ; thereafter eternity ensues. The 
Babbtns graphically picture tliis scene. God opens the book of the law and calls 
upon those who have obeyed it to come and receive their reward. Hereupon aU 
nations rush forward in confusion. The Almighty rebukes them for their dis- 
order and commands them to come one by one. The Bomans come first and are 
asked : " With what have you been occupied ? " They answer : " Lord of the 
worlds, we have built streets and baths and heaped up silver and gold, all that 
Israel might busy itself with the law." They are told in answer that they have 
done all this but for their own glory, ease and power, and are challenged to show 
that they have kept the law." They caimot, and they depart with heavy hearts. 
Thus the various nations are passed in review. After this an effort is made by 
the nations to excuse themselves, which may be summarized thus : " We had no 
law." Answer : " What means, ' God came from Sinai, from Mount Paran and 
from Teman,' etc. (Deut. 33:2 ; Hab. 3:3), if not that He offered the law to all 
nations? But only Israel received it." "But if thou hadst threatened us, as 
thou didst Israel, we would have obeyed." Answer : " You did not even keep the 
seven commandments of Noah which I gave you at the first." "But Israel has not 
kept thy law." Answer : " I call heaven and earth to witness that they have, 
and prove it by the very testimony of heathen : Abraham's faithfulness by Nimrod ; 
Jacob's honesty by Laban ; Joseph's purity by Potiphar's wife, etc." " Lord of 
the worlds, give us now a law and we will obey." Answer : " Do you not know 
that he who prepares his food on the preparation day has something to eat on the 
8abbath ; but he who omits it must go hungry V But I will grant it. In my law 
is an easy commandment, that to keep the feast of booths. Go and celebrate 
this." Then they all go and build booths upon their roofs. Then God sends 
forth a heat, hot and burning as in August, that all, stamping on the ground leave 
the booths. Thus their disobedience is finally confirmed. 

The judgment occurs in the valley of Jehoshaphat. " Thus will the heathen 
world be assigned by God's judgment to destruction by the fire of Gehenna ; and 
after the earth is in the exclusive possession of Israel and is freed from the god- 
less heathen world, can it be renewed and become the sphere of the eternal life." 

6. THE NEW HEAVEN, THE NEW EABTH AND THE NEW HUMANITY. 

The heavens and the earth will at length pass away. The creation will not 
be destroyed, but renewed. The new creation comes out of the old. This pro- 
duction of the higher from the lower is illustrated by the derivation of Abraham 
from Terah, Hezekiah from Ahaz, etc. The world is to go through a process of 
purification. But the old world is the mother of the new, which is built out of 
the material of the old and has its form for its type. The creation of the new 
heaven and the new earth is determined upon from the beginning, is ideaUy exist- 
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ent ; it is now materially accomplished only so far as the old creation contains the 
form and basis upon which the new world is to be reared. The new creation is 
thoroughly light and pure ; the future world is all day (cf . Kev. 22:5). The prin- 
ciple of darkness, the power of sin and destruction reigns no more. Correspond- 
ing to this light is the moral purity of the new world, for it is no more the 
dwelling of sinful men. There is also physical purity in so far as the new earth 
is delivered from all defilement. The new earth, moreover, will be complete and 
harmonious. Its perfection consists in the complete fulfillment of its purpose. 
Ten marks of the new creation are enumerated, among which are, — light, the 
water of life (cf. Eev. 22:1), health, and the yielding of fruits every month (cf. 
Rev. 22:2). The new creation is harmonious in all its parts. In the animal 
world there is no conflict, and between men and animals there is peace. Wild 
beasts will be cured of their blood-thirstiness ; the lamb will have no need to fear 
mankind and " all animals will be satisfied with a vegetable diet." 

Upon the new earth dwells a new humanity. The renewal of man, that is, 
the restoration of his normal condition, is designated as a "healing," so far as it 
relates to the material side of man. The blind will see, the deaf hear, the lame 
walk, etc. (cf. Is. 35:6 sq.). The moral renewal of the world takes place through 
the eradication of the purpose or principle of evil (jezer hara) from the human 
heart and the giving of a new heart. It is this jezer hara which creates idol- 
worship. In the future world God will root this out and give man a new heart. 
The Holy One said to Israel : " In this world you rend yourselves away from my 
commandments through the jezer hara; but in the future world I will pluck this 
out of you by the root ; for it is written : " And I will put my spirit into your 
heart (Ezek. 36:27)." 

A A 

c. the coming age (olam habba). 

Three good gifts have been given to Israel which the nations covet, — the law, 
the land of Israel, and the future world. The coming age belongs exclusively 
to Israel. Every Israelite, as such, looks forward to it with expectation, unless 
he has forfeited his right to it by apostasy. Infants participate in the future life, 
even those of wicked parents, provided they are circumcised. That all Israel is 
to assemble in the Holy Land in this period is evident from the fact that those who 
fell in the desert are to participate in the coming glory. But the heathen are 
excluded. Of Israel and heathenism, Jacob and Esau stand as the respective 
types. A commentary on Gen. 25:81 narrates in detail a conversation between 
Jacob and Esau before their birth, in which Jacob explains to his brother the 
different principles and employments of this world (age) and the future world. 
Esau chooses (apparently at Jacob's instigation) this present world, and Jacob 
takes for his part the blessings of the Olam habba. 

Respecting the modes of life in the future world there are two opinions,^the 
more spiritual view, according to which there is to be no sensuous life of eating 
and drinking, begetting and trading ; no anger or hate, but the righteous will sit 
with crowns on their heads enjoying God's presence; and a more materialistic 
view, according to which relations continue very much the same as in this life, 
except that sin is eliminated. In this view much emphasis is laid upon the feast- 
ing which awaits the righteous and a noticeable peculiarity is that the flesh of the 
Leviathan and Behemoth is indicated as the special delicacy which shall distin- 
guish the festal occasion. These two varying conceptions of the coming age may 
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be explained upon the supposition tliat the ideas of this world and the next — the 
earthly and the heavenly — are not clearly separated ; hence the emphasis of those 
elements which belong to the one or to the other. 

Notwithstanding these variations, it is agreed that existence in the coming 
age will be blessed and glorious because it will be a life in full communion with 
God. The Sabbath, as the symbol of peace and rest, is designated as a foretaste 
of this future world. To happy rest is joined external glory. The righteous wear 
the crowns which they once received from angels at Sinai and which were taken 
away when they fell into sin. This blessedness and glory is the same in its nature 
for all, but difEers in degree : " Each righteous man has his own Eden in the Gar- 
den of Eden." There are two opinions concerning the class with which God is 
best pleased. According to one, it is those who have studied most the law and 
commandments ; according to the other, it is the scribes who have in faithfulness 
taught the young. 

All this happiness culminates in the completed communion of life between 
God and the righteous. The upper Jerusalem will come down upon the new 
earth ; for there is a Jerusalem in the coming age different from that of this age. 
It is built of sapphire and its central point is still a sanctuary. Aaron is the 
priest, and receives the thank-offerings (all other offerings having ceased). The 
righteous behold God and praise him, and He in his own person teaches them the 
law. The relation between God and His people is the closest possible. " It is 
more intimate than that between God and the angels ; for the elders of Israel con- 
stitute the council in the coming age, therefore are nearest to Him." 

The Talmud's most beautiful picture of the future is found in this story : 
Joshua Ben Levi is sick and in a trance. When he comes to himself, his father 
asks him : What hast thou seen ? He answers : I have seen a changed world ; 
those who here were above are there beneath ; those who here were beneath are 
there above. Then answered his father : Thou hast seen a pure world (that is, 
one in which reality and appearance correspond). 



OLD TESTAMENT WOKD-STUDIESi 4. MOEAL EVIL. 

By Eev. p. a. Nobdbll, D. D., 
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All moral evil, while springing indeed from an underlying unity, exhibits 
itself in many different aspects. Hebrew is peculiarly rich in words denoting 
these various forms of opposition to moral good. The Old Testament does not 
conceive of moral evil as an essential element in human nature, but as the result 
of man's free volition in yielding to the solicitations of an evil principle of unex- 
plained origin which already existed in the world. Gen. 3 ; Deut. 30:16. Sin, 
according to the Old Testament, is not merely transgression of natural law entail- 
ing physical suffering, as the heathen held, but opposition to divine holiness 
springing from a selfish disregard of Jehovah's will as supreme law. 

'aven vanity. 
'aven is most frequently translated avo/iia in the LXX., and iniquitas in the 



